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p r e f a C e

While translating Ma‘ariful Qur’an—the detailed Urdu commentary on the Holy Qurʾān written 
by my late father Mawlānā Muftī Muhammad Shafi—we decided for certain reasons that instead 
of adopting any one of the existing translations of the text of Holy Qurʾān, we should give a 
fresh translation to the holy text as well. Almost half of the Holy Qurʾān was thus translated by 
me in collaboration with late Professor Muhammad Shameem and my elder brother Mawlānā 
Muḥammad Walī Rāzī, while the second half was translated by myself alone. With the grace of 
Allah, the translation of Ma‘ariful Qur’an was completed and published by Maktaba-e-Darul-Uloom 
Karachi in eight volumes, which has secured wide acceptance throughout the Muslim world, and 
a large number of readers is benefiting from it. 

Since the translation of the Holy Qurʾān that appeared in Ma‘ariful Qur’an was entirely a new 
translation of the holy text, I deemed it appropriate to publish it separately with brief explana-
tory notes wherever necessary, so that it may serve the needs of those who, instead of consulting 
the detailed commentary, wish to understand the basic message of the Holy Book in brief. The 
present work accomplishes this objective. While doing so, I thoroughly reviewed the original 
translation appearing in Ma‘ariful Qur’an and brought enormous changes in it to make it easier, 
simpler and closer to the text conveying its message. In this way, it is now a totally new translation 
of the meanings of the Holy Qurʾān—different in many respects from the one that appeared in 
Ma‘ariful Qur’an. Additionally, I have added a brief introduction to every surah wherever necessary, 
and many explanatory notes to facilitate understanding of the text for a common reader. This 
book is thus meant for those who wish to have the basic knowledge of the contents of the Holy 
Qurʾān in the shortest possible time without entering into the detailed discussions, which may 
be found in other comprehensive commentaries, like Ma‘ariful Qur’an.

I am indebted to all of those who helped me in the compilation of this book and making it 
presentable to the readers. Acknowledgments are especially due to my beloved friend Mr Yusuf 
DeLorenzo of the USA, who very kindly agreed to review the translation of the first seven surahs 
and suggested necessary changes to make the translation closer to the contemporary trends 
of English usage, and enabled me to follow the similar pattern in the rest of the book. I am 
extremely grateful to my brother Mr Muhammad Yousuf Ghani, who supervised the process of 
page-making and proofreading, and prepared the index of the book; and to Mr Shehbaz Bashir, 
who undertook the process of page-making. Both of them accomplished their job, not only with 
competence and due care but also with their zeal to serve the Holy Qurʾān. I extend my gratitude 
also to my secretary Mr Rafat Saghir Faruqi who spared no effort to assist me in all respects 
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throughout this endeavour. May Allah bless all of them with His approval and the best rewards 
for their sincere efforts. 

Alhamdulillah this humble effort was appreciated throughout the Muslim world, and my 
beloved Brother Yahya Batha, who is the director of Turath Publishing, liked it to be published 
in the UK under the supervision of his team comprising of Brother Andrew Booso  and Shaykh  
Javed Iqbal for the editing; and Shaykh Abdur-Rahman Mangera for typesetting. 

May Allah ta’ala make this work beneficial for all the readers and a source of His pleasure for 
this humble writer in the Hereafter. 

MuhaMMad taqi usMani
Karachi

24 Jumad al-Thanya 1440 ah
2nd March 2019 Ce  
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p r e l i M i n a r y  n o t e s

Before studying the translation of the Holy Qurʾān, it is necessary to keep the following points 
in mind:

1. The Holy Qurʾān is the Divine Book of guidance that was revealed to the Holy Prophet 
Muḥammad . Instead of sending it down in a single transaction, Allah Almighty has revealed 
it in parts during the period of the last 23 years of the life of the Holy Prophet . For, as the 
Last Messenger of Allah on this earth, the Holy Prophet  had to pass through different phases 
during his struggle for the propagation of Islam, and needed to receive divine instructions on 
each new situation arising in the course of his struggle. At times, therefore, he received detailed 
discourses, and at others only one verse or a part of it, according to the requirement of each 
respective situation.

2. That is the reason why the Holy Qurʾān is not in the form of normal books that deal with 
every aspect of a subject at one place, then move on to other subjects, or in which every subject 
is discussed in a different chapter. The Holy Qurʾān is rather a package of divine verses—each 
one having an independent point of guidance—which sometimes appears to be disjointed with 
the foregoing or forthcoming points, though having a fine tune of linkage if considered in depth. 
Similarly, different aspects of one subject are often found in different chapters, because every 
aspect was revealed whenever it was needed in the relevant circumstances.  

3. As admitted by even non-Muslim Arabs, the Holy Qurʾān has a unique literary style in Arabic, 
which has no parallel in the history of Arabic literature. Its miraculous beauty, eloquence and 
grandeur cannot be accurately rendered in any other language, nor can a translator convey the 
effect of its most impressive expressions in exact proportion. All one can do is to try to transmit 
the basic sense of its verses within the limits of a translation, which is often devoid of force and 
bereft of the peculiar sequence and rhythm of the original text. Thus a translation of the Holy 
Qurʾān can help one understand its basic message, but it can by no means represent or stand 
for the Holy Qurʾān itself, nor is it a just attitude to form an opinion about it merely on the basis 
of a translation.

4. The present translation is an effort to render the basic meanings of the Holy Qurʾān in a 
simple and easy language. It is, therefore, neither too literal that may be difficult for a common 
reader to understand, nor is it too liberal that it may take the reader too far from the Holy Text 
itself. I have tried to accommodate different interpretations that were reasonably possible in 
some verses, but where I failed to do so, I have adopted the interpretation preferred by majority 
of the classic exegetes. 
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5. The footnotes in this book are not meant to give a comprehensive commentary on the Holy 
Book, for which detailed commentaries, like Ma‘ariful Qur’an, may be consulted. The notes are 
rather meant only to explain the translation wherever a common reader may find some difficulty 
in understanding the correct connotation of the text, or where he needs to know the backdrop 
of the revelation of a particular verse.                                

author
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1.  sŪr at a l-fĀtiḤ a h
(the opening)

This surah1 is Makkī,  
and it comprises 7 verses (āyāt)

Introduction

This is the first surah of the Holy Qurʾān, not 
only in its present order, but also in its order 
of revelation in the sense that no other surah 
had been revealed completely before this. Some 
verses of other surahs—like those of Surah 74 
and Surah 96, etc.—were revealed earlier than 
this, but it was the first complete surah that 
was revealed to the Holy Prophet  in Makkah. 
It has been placed before every other surah in 
its present compilation, because it is, so to say, 
the quintessence of the Holy Qurʾān; and the 
rest of the Qurʾān is its elaboration. That is 
why it is named al-Fātiḥah (the Opening). The 
theme is that, in order to benefit from the Holy 
Qurʾān, one must admit the basic attributes of 
his Creator, seek guidance from Him, and recite 
and study it with an open mind and heart like a 
true seeker of Truth. This surah is an instruction 
from Allah  about how one should request and 
pray to Him for seeking guidance. The entire 
Qurʾān following this surah is an answer to 
this request.

1 ‘Surah’ is the special name given by the Holy Qurʾān 
itself to its chapters. The chapters revealed before migration of 
the Holy Prophet  from Makkah are called Makkī, and those 
revealed after his migration to Madīnah are called Madanī.

With the name of Allah,  
the All-Merciful, the Very-Merciful

1. Praise belongs to Allah,2 the Lord of all 
the worlds,3

2. the All-Merciful, the Very-Merciful.4

3. The Master of the Day of Requital.

4. You alone do we worship, and from You 
alone do we seek help.

5. Take us on the straight path,5

6. the path of those on whom You have 
bestowed Your Grace,6

7. not of those who have incurred Your 
wrath, nor of those who have gone astray.

2 It means that whosoever praises anything anywhere 
in the universe is ultimately praising Allah, because He is the 
Creator of everything, and admiration of any object is, in fact, 
admiration of its producer.

3 The original word in Arabic is ‘ʿālamīn’—the plural of 
‘ʿālam’—and it includes every possible form of existence: the 
sky, the earth, the sun, the moon, stars, wind, rain, the angels, 
the jinn, animals, plants, minerals, and of course men. In the 
absence of an accurate word in English, it is translated as ‘worlds’.

4 This is the translation of the Arabic words: ‘Raḥmān’ and 
‘Raḥīm’. Both are attributes of Allah , denoting His extreme 
mercy. The difference between the two is that ‘Raḥmān’ indi-
cates the extensive nature of His mercy, hence it is translated as 

‘All-Merciful’, while ‘Raḥīm’ refers to its intensive quality, and 
therefore it is rendered as ‘Very-Merciful’.

5 ‘Guidance’ may be given to someone in two ways. One is 
that he is verbally directed towards the right path, or it is shown 
to him from a distance, then it will depend on him whether or not 
he adopts the correct direction. The second way of guiding some-
one is that he is physically taken to the right path. According to 
Arabic usage, it is the second type of guidance that is intended 
here, because in the first case, the expression would have been 

‘Iḥdinā ilā’ṣ-ṣirāṭi’l-mustaqīm.’ Hence the translation: ‘Take us on 
the straight path’.

6 See 4:69 for the detail of this reference.
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2.  SŪR AT AL-B AQA R A H
(THe Cow)

This surah is Makkī,  
and it comprises 286 verses

Introduction

This is the largest surah in the Holy Qurʾān. It 
is named after the story of the cow mentioned 
in verses 67 to 73 of this surah. The surah 
starts with the mention of three categories of 
mankind: the believers, the unbelievers and the 
hypocrites. Then it deals with the fundamental 
articles of faith, namely, belief in the Oneness 
of Allah, the prophethood of the Holy Prophet 
 and the life after death. The creation of Ādam 
(Adam)  and his descent to earth has been 
narrated to make man recall his origin. Then, 
a large passage is devoted to inviting the Jews 
towards Islam by referring to many favours 
Allah has bestowed on them. Different parts 
of the life of the Holy Prophet Mūsā (Moses) 
, and the rebellious attitude of the Israelites 
against him, have been mentioned in this con-
text. Then the Holy Prophet Ibrāhīm (Abraham) 
 has been referred to as a basis of common 
agreement between Christians, Jews and the 
pagans of Arabia. Thereafter, a series of Islamic 
injunctions have been laid down relating to 
different forms of worship, family life and 
financial transactions.

With the name of Allah,  
the All-Merciful, the Very-Merciful

1. Alif. Lām. Mīm.1

2. This Book has no doubt in it—a guidance 
for the God-fearing,

3. who believe in the Unseen,2 and are stead-
fast in salat,3 and spend4 out of what We have 
provided them;

4. and who believe in what has been revealed 
to you and what has been revealed before you;5 
and they have faith in the Hereafter.

5. It is these

1 These isolated letters found in the beginning of different 
surahs are called ‘al-ḥurūf al-muqaṭṭaʿāt’. The correct position 
about them is that their exact meanings are not known to any-
body. It is a divine secret that may be disclosed only by Allah in 
the Hereafter. Since no practical issue depends on their knowl-
edge, our ignorance about them does not have any adverse effect 
on our faith or practice.

2 ‘Unseen’ is the translation of ghayb, a term frequently 
used in the Holy Qurʾān. It refers to all those realities that can-
not be seen or felt by our outer senses, like Allah Almighty, the 
angels, Paradise, Hell, etc.

3 Ṣalāh is the Qurʾānic name of the obligatory prayer pre-
scribed to be offered five times a day.

4 Although the word ‘spend’ is general for any spending, 
the Holy Qurʾān normally uses this word in the sense of ‘chari-
table spending’, including obligatory alms termed in the shariah 
as zakat.

5 It refers to the Divine Books or scriptures revealed to the 
earlier prophets , like the Torah, the Injīl and the Zabūr (Psalm). 
It should be noted that having belief in these Books means that 
whatever was originally revealed in those Books was the truth. 
It does not mean that one should have faith in their present 
form that has been subjected to distortions of different kinds, 
and there is no proof of their being the original Books revealed 
by Allah. The Holy Qurʾān itself has mentioned at many places 
that the Jews and the Christians have brought a lot of changes 
in these Books. See, for example, 4:46 and 5:13.
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َعلَۡيِهۡم  َسَوآٌء  َكَفُرۡوا  ۡيَن  ِ الَّ اِنَّ   ٥ الُۡمۡفلُِحۡوَن  ُهُم  ٰٓئَِك  َواُول   ۖ ّبِِهۡم  رَّ ّمِۡن  ُهًدى  َعٰ 
ُ َعٰ قُلُۡوبِِهۡم َوَعٰ َسۡمعِِهۡم ۖ  َوَعٰٓ اَبَۡصارِهِۡم  اَۡم لَۡم ُتۡنِذرُۡهۡم َل يُۡؤِمُنۡوَن ٦ َخَتَم اللّٰ َءاَنَۡذۡرَتُهۡم 
ِ َوبِاۡلَۡوِم اۡلِٰخرِ َوَما ُهۡم بُِمۡؤِمنِۡيَ  ُقۡوُل اَٰمنَّا بِاللّٰ لَُهۡم َعَذاٌب َعِظۡيٌم ٧ َوِمَن انلَّاِس َمۡن يَّ ِغٰشَوةٌ ۖ  وَّ
َرٌض  اَۡنُفَسُهۡم َوَما يَۡشُعُرۡوَن ٩ ِفۡ قُلُۡوبِِهۡم مَّ  ٓ ِۡيَن اَٰمُنۡوا َوَما َيَۡدُعۡوَن اِلَّ َ َوالَّ ٨ ُيِٰدُعۡوَن اللّٰ
ُتۡفِسُدۡوا ِف  َل  لَُهۡم  قِۡيَل  َواَِذا  َكنُۡوا يَۡكِذبُۡوَن ١٠  بَِما  اَِلٌۡمۢ  َعَذاٌب  َولَُهۡم    ۖ َمَرًضا   ُ فََزاَدُهُم اللّٰ
ُهۡم ُهُم الُۡمۡفِسُدۡوَن َولِٰكۡن لَّ يَۡشُعُرۡوَن ١٢ َواَِذا قِۡيَل  اۡلَۡرِض قَالُۡوآ اِنََّما َنُۡن ُمۡصلُِحۡوَن ١١ اََلٓ اِنَّ
َفَهآُء وَلِٰكۡن   لَّ  ُهۡم ُهُم السُّ َفَهآُء ۗ  اََلٓ اِنَّ لَُهۡم اِٰمُنۡوا َكَمآ اَٰمَن انلَّاُس قَالُۡوآ اَنُۡؤِمُن َكَمآ اَٰمَن السُّ

who are guided by their Lord; and it is just 
these who are successful.

6. Surely for those who have disbelieved,1 it 
is all the same whether you warn them or you 
warn them not: they do not believe.

7. Allah has set a seal on their hearts and 
on their hearing; and on their eyes there is 
a covering, and for them awaits a mighty 
punishment.2

1 After introducing the Holy Qurʾān as a book of guidance, 
the following five verses have described the characteristics of 
those who accept this guidance and follow it. These two verses 
(7 and 8) describe those who reject this guidance openly and 
who are termed as kāfir (disbelievers).

2 This statement should be read in juxtaposition with 
83:14, ‘No! But that which they used to commit has covered their 
hearts with rust,’ which makes it plain that it is their arrogance 
and their evil deeds themselves that have settled on their hearts 
as rust. In the present verse 2:7, it is this very rust which has been 
described as ‘a seal’ or ‘a covering’. So, there is no occasion here 
to raise the objection that if Allah Himself has sealed their hearts 
and blocked their senses, they are helpless and cannot be held 
responsible for being disbelievers, and hence they should not be 
punished for what they have not themselves chosen to do. If we 
consider the two verses (2:7 and 83:14) together, we can easily 
see why they should be punished. In adopting the way of arro-
gance and pride they have, wilfully and out of their own choice, 
destroyed their capacity for accepting the truth, and thus they 
themselves are the authors of their own ruin. But Allah, being 
the Creator of all the actions of His creatures, has in verse 2:7 

8. And among men there are some who say, 
‘We believe in Allah and in the Last Day,’ yet 
they are not believers.3

9. They try to deceive Allah and those who 
believe, while they are not deceiving anyone 
except themselves, although they are unaware 
of it.

10. In their hearts there is a malady, so Allah 
has made them grow in their malady; and for 
them there is a grievous punishment, because 
they have been lying.

11. When it is said to them, ‘Do not spread 
disorder on the earth,’ they say, ‘We are but 
reformers.’

12. Beware, it is, in fact, they who spread 
disorder, but they do not appreciate.

attributed to Himself the setting of a seal on the hearts and the 
ears of the disbelievers, and has thus pointed out that when these 
people insisted, as a matter of their own choice, on destroying 
their aptitude for receiving the truth, Allah produced, as is His 
way in such cases, the state of insensitivity in their hearts and 
senses. See Ma‘ariful Qur’an.

3 This is the description of the hypocrites who pretend to 
accept the guidance of the Holy Qurʾān, but in reality reject it.
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ِۡيَن اَٰمُنۡوا قَالُۡوآ اَٰمنَّا َواَِذا َخلَۡوا اِٰل َشيِٰطۡينِِهۡم قَالُۡوآ اِنَّا َمَعُكۡم اِنََّما َنُۡن  َيۡعلَُمۡوَن ١٣ َواَِذا لَُقوا الَّ
ُوا  اۡشَتَ ِۡيَن  الَّ ٰٓئَِك  اُول  ١٥ َيۡعَمُهۡوَن  ُطۡغَيانِِهۡم  ِفۡ  ُهۡم  َوَيُمدُّ بِِهۡم  يَۡسَتۡهزُِئ   ُ الَلّٰ  ١٤ ُمۡسَتۡهزُِءۡوَن 
ِي اۡسَتۡوقََد نَاًرا  َاَرُتُهۡم َوَما َكنُۡوا ُمۡهَتِدۡيَن ١٦ َمَثلُُهۡم َكَمَثِل الَّ لٰلََة بِالُۡهٰدى َفَما َربَِحۡت ّتِ الضَّ
ۢ بُۡكٌم ُعۡمٌ  ۡوَن ١٧ ُصمٌّ ُ بُِنۡورِهِۡم َوتََرَكُهۡم ِفۡ ُظلُٰمٍت لَّ ُيۡبِصُ آ اََضآَءۡت َما َحۡوَلٗ َذَهَب اللّٰ فَلَمَّ
 ۡ ِفٓ اََصابَِعُهۡم  َۡعلُۡوَن  َبۡرٌق يَّ وَّ رَۡعٌد  وَّ ُظلُٰمٌت  فِۡيهِ  َمآءِ  السَّ ّمَِن  َكَصّيٍِب  اَۡو  يَرِۡجُعۡوَن ١٨  َل  َفُهۡم 
ُق َيَۡطُف اَبَۡصارَُهۡم ۖ   ُ ُمِۡيٌطۢ بِاۡلٰكفِرِۡيَن ١٩ يََكاُد الَۡبۡ َواِعِق َحَذَر الَۡمۡوِت ۚ  َواللّٰ اَٰذانِِهۡم ّمَِن الصَّ
َهَب بَِسۡمعِِهۡم  َواَبَۡصارِهِۡم ۚ   ُ َلَ َشۡوا فِۡيهِ َواَِذآ اَۡظلََم َعلَۡيِهۡم قَاُمۡوا ۚ  َولَۡو َشآَء اللّٰ ُكََّمآ اََضآَء لَُهۡم مَّ

13. And when it is said to them, ‘Believe 
as people have believed,’ they say, ‘Shall we 
believe as the fools have believed?’ Beware, 
it is, in fact, they who are the fools, but they 
do not know.

14. When they meet those who believe, they 
say, ‘We have entered the faith’; but when they 
are alone with their satans, they say, ‘Indeed, 
we are with you; we were only mocking.’

15. It is Allah who mocks at them, and lets 
them go on wandering blindly in their rebel-
lion.

16. These are the people who have bought 
error at the price of guidance; so their trade 
has brought no gain, nor have they reached 
the right path.

17. Their situation is like that of a man 
who kindles a fire, and when it illuminates 
everything around him, Allah takes away their 
lights and leaves them in layers of darkness, 
so that they see nothing.

18. Deaf, dumb and blind, they shall not 
return.1

19. Or (it is) like a rainstorm from the sky, 
bringing darkness, thunder and lightning; 
they thrust their fingers in their ears against 
the thunderclaps for fear of death—and Allah 
encompasses the disbelievers

20. —and lightning (all but) snatches away 
their eyesight; every time a flash gives them 
light, they walk by it; and when darkness 
falls upon them, they stand still. And if Allah 

1 Verses 17–20 bring out the miserable plight of the hyp-
ocrites in the light of two extended similes. The choice of two 
examples is meant to divide the hypocrites into two kinds of 
men. On the one hand were those in whom disbelief had taken 
deep roots, so that they had little inclination towards Islam, but 
pretended to be Muslims for worldly motives—the Holy Qurʾān 
compares them to the man who, having found light, again loses 
it, and is left in darkness. On the other hand were those who 
did recognise the truth of Islam, and sometimes wished to be 
genuine Muslims, but worldly interests would not allow them 
to do so, and they remained in a perpetual state of hesitation 
and doubt—they have been likened to the men caught in a 
thunderstorm who move forward a step or two when there is a 
flash of lightning, but, when it is over, again get stuck. In the 
course of these parables, the hypocrites have also been warned 
that they are not beyond the power of Allah, and that He can, as 
and when He likes, take away their sight and hearing, and even 
destroy them. See Ma‘ariful Qur’an.
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ِۡيَن ِمۡن َقۡبلُِكۡم  ِۡي َخلََقُكۡم َوالَّ ٰٓاَيَُّها انلَّاُس اۡعُبُدۡوا َربَُّكُم الَّ ٍء قَِديٌۡر ٢٠ ي ِ َشۡ
َ َعٰ ُكّ اِنَّ اللّٰ

َمآًء  َمآءِ  السَّ ِمَن  اَنَۡزَل  وَّ بَِنآًء  َمآَء  السَّ وَّ فَِراًشا  اۡلَۡرَض  لَُكُم  َجَعَل  ِۡي  الَّ  ٢١ َتتَُّقۡوَن  لََعلَُّكۡم 
اَۡنُتۡم َتۡعلَُمۡوَن ٢٢ َواِۡن ُكۡنُتۡم ِفۡ َرۡيٍب  ِ اَنَۡداًدا وَّ فَاَۡخَرَج بِٖه ِمَن اثلََّمٰرِت رِزۡقًا لَُّكۡم ۖ  فََل َتَۡعلُۡوا لِلّٰ
ِ اِۡن ُكۡنُتۡم ٰصِدقِۡيَ  نۡلَا َعٰ َعۡبِدنَا فَاۡتُۡوا بُِسۡوَرٍة ّمِۡن ّمِۡثلِٖه َواۡدُعۡوا ُشَهَدآَءُكۡم ّمِۡن ُدۡوِن اللّٰ ا نَزَّ ّمِمَّ
ۡت لِۡلٰكفِرِۡيَن  َّۡم َتۡفَعلُۡوا َولَۡن َتۡفَعلُۡوا فَاتَُّقوا انلَّاَر الَِّتۡ َوقُۡوُدَها انلَّاُس َواۡلَِجاَرةُ ۖ  اُِعدَّ ٢٣ فَاِۡن ل
لِٰحِت اَنَّ لَُهۡم َجنٍّٰت َتۡرِۡي ِمۡن َتۡتَِها اۡلَنٰۡهُر ۖ  ُكََّما ُرزِقُۡوا ِمۡنَها  ِۡيَن اَٰمُنۡوا وََعِملُوا الصّٰ ِ الَّ ٢٤ َوبَّشِ
  ۖ َرةٌ  َطهَّ ِۡي ُرزِۡقَنا ِمۡن َقۡبُل ۖ  َواُتُۡوا بِٖه ُمتََشابًِها ۖ  َولَُهۡم  فِۡيَهآ اَۡزَواٌج مُّ ِمۡن َثَمَرٍة ّرِزۡقًا قَالُۡوا ٰهَذا الَّ

similar to this, and do call your supporters 
other than Allah, if you are true.

24. But if you do not—and you will never be 
able to—then guard yourselves against the 
Fire, the fuel of which will be men and stones. 
It has been prepared for disbelievers.

25. And give good news to those who believe 
and do righteous deeds that for them there 
are gardens beneath which rivers flow.3 Every 
time they are given a fruit from there to 
eat, they will say, ‘This is what we have been 
given before’; and they will be given (fruits) 
resembling one another.4 And for them there 

Qurʾān is forged, they should bring a surah, however small, that 
might be paralleled to a Qurʾānic surah in its eloquence, glory, 
beauty of expression, and its force of truth. History has recorded 
that, despite the expertise of the Arabs in their language, no one 
from them came forward to respond to this challenge.

3 This is a brief account of the third article of Islamic faith, 
namely, the belief in the life after death where the righteous 
people will enjoy the reward of their good deeds, and the evil 
ones will suffer the divine punishment.

4 It means that the fruits will be similar to each other 
in their appearance, but will have different tastes, and it will 
add to their delight. It may also mean that the fruits provided 
in Paradise will be apparently similar to those available in this 
world, and therefore, the people will say, ‘This is what we have 
been given before,’ that is, in the worldly life. But when they will 

willed, He would certainly take away their 
hearing and their eyes: surely Allah is power-
ful to do anything.

21. O people, worship your Lord who created 
you and those before you, so that you may 
become God-fearing.

22. He is the One who made the earth a bed 
for you, and the sky a roof, and sent down 
water from the sky, then brought forth with 
it fruits, as a provision for you. So, do not set 
up parallels to Allah when you know.1

23. If you are in doubt about what We have 
revealed to Our servant,2 then bring a surah 

1 This is an invitation to the first and foremost article of 
Islamic faith, that is, the belief in the Oneness of Allah, and that 
there is no one worthy of worship other than Him. This fact is 
proved by referring to the creation of the sky and the earth and 
the divine blessing in the form of rain that is the main source of 
all worldly benefits. The pagans of Arabia used to admit that all 
this is created by no other than Allah. Still they used to associate 
their false gods with Allah, and worshipped them.

2 It refers to the Holy Prophet . Verses 23 and 24 estab-
lish the second article of Islamic faith, namely, the belief in the 
prophethood of Sayyidunā Muḥammad , and in the truthful-
ness of the Qurʾān revealed to him. As a simple argument to 
prove it, these verses have challenged the rhetoric of the Arabs 
who were proud of their eloquence. If they claim that the Holy 
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ِۡيَن  ا الَّ ا َبُعوَۡضًة َفَما فَۡوَقَها ۚ  فَاَمَّ ٓ اَۡن يَّۡضَِب َمَثًل مَّ َ َل يَۡسَتۡحىٖ ۡوَن ٢٥ اِنَّ اللّٰ وَُّهۡم فِۡيَها ٰخِلُ
ُ بِٰهَذا َمَثًل ۘ   ِۡيَن َكَفُرۡوا َفَيُقۡولُۡوَن َماَذآ اََراَد اللّٰ ا الَّ ّبِِهۡم  ۖ  َواَمَّ اَٰمُنۡوا َفَيۡعلَُمۡوَن اَنَُّه اۡلَقُّ ِمۡن رَّ
ِ ِمۡنۢ  ِۡيَن َيۡنُقُضۡوَن َعۡهَد اللّٰ ا  ۚ  َوَما يُِضلُّ بِٓهٖ اِلَّ اۡلٰفِسقِۡيَ ٢٦ الَّ َيۡهِدۡي بِٖه َكثِۡيً ا وَّ يُِضلُّ بِٖه َكثِۡيً
ۡوَن  ٰٓئَِك ُهُم اۡلِٰسُ ُ بِٓهٖ اَۡن يُّوَۡصَل َوُيۡفِسُدۡوَن ِف اۡلَۡرِض  ۚ اُول َبۡعِد ِمۡيَثاقِٖه َوَيۡقَطُعۡوَن َمآ اََمَر اللّٰ
ِ َوُكۡنُتۡم اَۡمَواتًا فَاَۡحَياُكۡم ۖ  ُثمَّ يُِمۡيُتُكۡم ُثمَّ ُيۡيِۡيُكۡم ُثمَّ اَِلۡهِ تُرَۡجُعۡوَن  ٢٧ َكۡيَف تَۡكُفُرۡوَن بِاللّٰ
ىُهنَّ َسۡبَع َسٰمٰوٍت ۚ  َوُهَو  َمآءِ فََسوّٰ ى اَِل السَّ ا ِف اۡلَۡرِض َجِۡيًعا ُثمَّ اۡسَتوٰٓ ِۡي َخلََق لَُكۡم مَّ ٢٨ ُهَو الَّ
ۡ َجاِعٌل ِف اۡلَۡرِض َخلِۡيَفًة ۖ  قَالُۡوآ اََتَۡعُل  فِۡيَها  ٰٓئَِكةِ اِّنِ ٍء َعلِۡيٌم ٢٩ َواِۡذ قَاَل َربَُّك لِۡلَمل بُِكّلِ َشۡ

27. those who break the Covenant of Allah 
after it has been made binding, and cut off the 
relations Allah has commanded to be joined,2 
and spread disorder on the earth—it is these 
who are the losers.

28. How is it that you deny Allah, while you 
were lifeless and He gave you life; then He will 
make you die, and then He will make you live 
again, and then to Him you will be returned?

29. It is He who created for you all that the 
earth contains; then He turned to the heavens 
and made them seven skies—and He is the 
knower of all things.

30. (Remember) when your Lord said to the 
angels, ‘I am going to create a deputy3 on the 
earth!’ They said, ‘Will You create there one 

2 This is a Qur’ānic term. Giving one’s relatives their due 
rights and behaving towards them with fairness is referred to 
as ‘joining the ties of relationship’ while evil behaviour toward 
one’s relatives is termed as ‘cutting off the ties of relationship’. 
See Ma‘ariful Qur’an.

3 That is, man. His being the deputy or vicegerent of 
Allah means that sovereignty in the universe, though, belongs 
to Allah alone, He has, in His wisdom, appointed vicegerents 
from men to maintain spiritual and temporal order under His 
commandments, to teach others how to abide by these laws, and 

shall be wives purified; and there they will 
live forever.

26. Indeed, Allah does not feel shy in citing 
any parable, be it that of a gnat or of some-
thing above it (in meanness).1 Now, as for 
those who believe, they know it is the truth 
from their Lord; while those who disbelieve 
say, ‘What could Allah have meant by this 
parable?’ By this He lets many go astray, and 
by this He makes many find guidance. But He 
does not let anyone go astray thereby except 
those who are sinful:

taste them, they will find their taste different from, and much 
more delicious than the fruits they had in the worldly life.

1 These two verses refer to an absurd objection raised by 
the disbelievers with regard to the Holy Qur’ān. They had been 
saying that had the Qur’ān been the Word of Allah, it would not 
have employed contemptible creatures like an ant or a gnat in 
its parables, as it did in 22:73, for such a thing goes against the 
sublimity and majesty of Allah. The Holy Qur’ān points out that 
when one intends to speak of a detestable thing or person or 
situation, in a parable, the use of a gnat or something even more 
contemptible neither transgresses the principles of eloquence 
or logic, nor does it go against the sense of dignity or modesty, 
and hence Allah does not feel shy in using such imagery. The 
Holy Qur’ān also shows that doubts of this kind arise only in the 
minds of those whose disbelief has drained them of all power to 
see things in a proper perspective, while such empty misgivings 
never touch the minds and hearts of true believers.


